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Communism in Russia
From the moment of its inception, Russia has been Christian1. Even its word for
“Peasant” (Krestianin) is a variant of the word “Christian” (Khristianin)2.
In 1721 Peter “the Great” inspired by European nations, abolished the Patriarchate (The head
of the Orthodox Church in Russia) and placed the church under control of the State.3
Over the next 200 years, the repercussions of these changes, coupled with the global growingpains of the Industrial Revolution, the Russo-Japanese War, and WW I, led to Tsar Nicholas II
abdicating in March of 19174. The provisional government granted permission to convoke an
all-Russian sobor of bishops, lower clergy and laity; set to begin August 15, 1917.5
The provisional government failed spectacularly to defend itself or capture the sympathies of
the people. The Marxist Bolsheviks6, led by Lenin and Trotsky, part of a small but wellorganized group of International Communists, stepped in7. This would prove to be catastrophic
for Russia, especially religious Russians due to the militant atheism fundamental to Marxism, a
core belief of which is that:
“The proletarian is without property … Law, morality, religion, are to him so many bourgeois
prejudices, behind which lurk in ambush just as many bourgeois interests.”8
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Adams, History of the World, 106

Struve, Christians in Contemporary Russia, 11, also according to Fr. Silviu Bunta this term was used for more than just peasants,
even in Romania where he grew up in the later half of the 20th Century, all people referred to each other as “Christian” colloquially
until communist vernacular/influences ended this practice.
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“He decided to reduce the Church to that state of subordination to the secular rulers which, as he learned during his visit abroad,
existed in Protestant countries. Peter drew a line of demarcation between secular and ecclesiastical spheres, which existed in the
West, but which hitherto had been unknown to the Russian people.” “His role was to transform the pace of gradual evolution into
the torrential movement of a violent revolution. By doing this, he destroyed the unity of the Russian people. … He created a deep
gulf between the upper classes and the rest of the population; he enslaved the peasants and paralysed the Church.” “He ceased to
be the Tsar of Russia, becoming instead an Absolute Monarch with the Western title of "The Emperor”.” (Zernov, The Russians and
Their Church, 118 - 120)
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formed under Lenin in 1903 and named after the Russian word bolshinstvo - ‘majority’ according to Priestland, The Red Flag A
history of Communism, 77
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“In the seventeenth century the Russians themselves restored order in the country, through the free co-operation of local selfgoverning communities. This process started also in 1917, but its course was interrupted by another revolution—the seizure o
power by Lenin and Trotsky, who proclaimed their party’s dictatorship over the Russian people and started ruthlessly to remould
the life of the country in accordance with the doctrines of Marxian Communism. They were bitterly hostile to all Russia’s past, and
especially uncompromising to every form of religion. The end of the St. Petersburg Empire therefore meant for the nation not the
return to their traditional order, but a further compulsory Westernisation on an unprecedented scale and with unprecedented
speed.” (Zernov 151)
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“Communism abolishes eternal truths, it abolishes all religion, and all morality, instead of constituting them on a new basis; it
therefore acts in contradiction to all past historical experience. […] The Communist revolution is the most radical rupture with
traditional property relations; no wonder that its development involves the most radical rupture with traditional ideas.” (Marx, The
Communist Manifesto, 19, 33-34)
8

In April 1917, “In his so-called “April Thesis,” Lenin called not only for “peace” but also for
“land” and “bread” for the population.”9 Over the next few months the Bolsheviks politically
maneuvered themselves into a position where they were the only real political alternative to the
unpopular provisional government.
The all-Russian sobor began meeting, and there were endless debates between factions on the
right and left about the future of the Orthodox Church. Then on October 25 Trotsky (by then
Chairman of the Bolshevik majority Petrograd Soviet10) led the Bolshevik’s to an almost
bloodless take over of the Winter Palace11 (which was reportedly patrolled only by a women’s
garrison12). This dramatic turn of events ended all debate13, and for the first time in over 200
years the church began the process of selecting its own Patriarch. On October 31 three
candidates for Patriarch were selected. On November 5 an aged monk, who lived as a recluse,
was given the task of drawing the lots14. He drew Tikhon’s name.15
“The Communist experiment in Russia was the last and most radical stage in the process of
imitation of the West inaugurated by Peter the Great.”16
The first month of the Bolshevik’s regime saw the nationalization of all land (making the
Church’s and parish priests’ landholdings illegal)17, all agricultural production falling under state
control, and the nationalization and closing of all ecclesiastical schools.18
On January 23, 1918 these and other decrees were codified in a 13 point document, point one
of which declaring “The Church is separated from the State.”19 This “separation” was a far cry
from the sort American’s may have in mind on hearing this phrase. It was more akin to a judge
ruling that he was “separated” from his own mother and ordering her stripped naked of all
possessions, citizenship, and rights, and thrown into the street.
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A “Soviet” is a local governing council. Diller, Russia and the Independent States, 33
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“The Communist uprising in October 1917 and the realization that a period of hard trials was at hand silenced all
diﬀerences” (Zernov 152)
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This was in following with the model laid out in the book of Acts in Bible when the Apostles were selecting a replacement for
Judas.
14

15

Struve 26

“Tikhon, the Metropolitan of Moscow, was elected to the Patriarchal Throne. According to the charter drawn up by the Council,
the Patriarch had to exercise his power in harmony with administrative bodies elected by the National Council and he was
responsible to it. For the first time in its history, the Russian Church acquired a proper canonical organisation, but it had no time to
put it into practice, for the wave of revolution swept away all the carefully worded resolutions and left the Church wretched and
poverty-stricken in face of new and formidable enemies who were determined to bring Christianity, and, indeed, all forms of
religion, to a speedy end.“ Zernov 152-154
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The state seized all church property and real estate, which it would then optionally lease back
to the church “free of charge” but “subject to regular taxes levied on private enterprise”20. The
decree also made it illegal to teach religion publicly or to children; all religious schools (even
Sunday schools) were forbidden. Around 6,000 churches/monasteries were confiscated as
having “special historical/archeological-architectural value”. Further decrees nationalized
religious associations’ bank accounts and limited sermons to purely religious subjects.21 These
oppressive measures, which the government oﬃcially “condemned”, were strongly opposed by
Tikhon and the church.
Fresh attacks were launched on Holy Relics. Tombs were opened, their contents catalogued
and valued. This looting continued for years.22
After several years of civil war between the “Reds” (Bolsheviks) and the “Whites” (antiBolshevick forces, which in part included supporters of the Orthodox Church, Europeans, and
Americans) fizzled out, the Communists had firmly seized control of Russia.23
In the winter of 1922 over 7,000,000 people died from hunger and epidemics; cannibalism
spread. Families ate their own children as they died. Lenin capitalized on the crisis with a
campaign to break the power of the clergy by seizing church treasure under the auspices of
“obtaining resources with which to buy food”24. Thikon asked all parishes to surrender all nonsacramental valuables. Some 1,414 bloody fights ensued as Bolsheviks tried to forcibly seize
“virtually every treasure” including consecrated vessels. Forty-five priests and laymen were
brought to trial, 12 of which were put to death. Tikhon was “summoned as a witness at this
trial, and then put under under house arrest (accused of ‘resisting the confiscations’25) and
forbidden to carry out the duties of his oﬃce”.26
A few days later, a group of priests attempted to seize control of the church, calling themselves
“The Living Church” (a subset of the “Renovationists”). They would go on to collude with the
Soviet Government, resulting in the imprisonment, exile, or death of 8,100 bishops, priests,
monks, and nuns, and reducing parishes faithful to Tikhon in Moscow to less than a dozen.27
One year later, on April 27 and June 19 (1923), decrees were issued that,
“legalized the closure of churches and their confiscation from religious associations if the
buildings were needed “for other use,” and dissolution of these associations by local government

20

Pospielovsky 31

21

Pospielovsky 31 - 32

22

Struve 32

23

Santon and McKay 218

The editor of the All-Russia Famine Relief Committee stated, “People mainly ate members of their own families as they died,
feeding on the older children, but not sparing newborn infants either… despite the fact that there wasn’t much to them”. On March
19, 1922 Lenin sent a secret memorandum in which he wrote that the campain to seize church treasures was intended to break the
power of the clergy. Davis, A Long Walk to Church, 3
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This occurred May 10 1922 - Struve 35, there is an eye-witness account in Appendix H
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bodies on the grounds of “political unreliability and anti-Sovietism” on the part of their
members.”28
The implications were dire. On these grounds, the Russian government could conceivably
dissolve the entire church. The following week the imprisoned Tikhon was released after
declaring in a statement, “henceforth I cease to be an enemy of the Soviet régime.”29
From 1922 to 1928 in the face of Lenin’s declining health, Stalin wrested control of the
Communist party from Lenin and the other “October Leaders”30. Lenin suﬀered a series of
strokes and ultimately died on January 21, 1924.
The persecution continued. A 1925 decree, targeting some of the church’s most sacred
services of Theophany, Pascha, and any others which included processions (such as
Ascension), banned outdoor processions or services from taking place without special written
permission.31
On Tuesday April 7, 1925 Tikhon died. His last words were, “The night will be very long and
very dark”.32
Tikhon’s will designated Peter Poliansky his temporary successor until a General Council could
be convened.33 Poliansky was exiled for refusing to support the government-supported
Renovationist church. He arranged for Sergius to take his place, who was in turn arrested
along with an estimated 117 bishops, in an eﬀort to break the backbone of the church through
a process of “eradication of the best,” as the Soviets arrested and released one locum tenens
after another. After several months Sergius was released and in June, under the possible threat
of “liquidation” of many of his imprisoned bishops, issued a statement,34
“Let us express publicly our gratitude to the Soviet Government for the interest which it has
manifested to all the spiritual needs of the Orthodox … We have to demonstrate not by words, but
by our actions that … zealous supporters of Orthodox can show themselves to be faithful citizens
of the Soviet Union … We want to be Orthodox and, at the same time, to recognize the Soviet
Union as our civil motherland, joys and successes of which are our joys and our successes and
misfortunes of which are our misfortunes. Every blow directed against the Soviet Union, be it
war, boycott, or some public misfortune … is felt by us as though it were directed against us.”35
The church’s open defiance of communist power had come to an end. Many of the faithful
were heartbroken and outraged. But the worst of the persecution was yet to come.
“Many churches were also closed in these years when the government authorities formally agreed to lease them to believers on
certain days of the week, but on others allowed them to be used as clubs and dancing places. Believers refused to celebrate
services in churches on such conditions, viewing this as desecration of their churches.” Pospielovsky 32
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This permission was extremely hard to obtain, must be applied for two weeks ahead of time, and many legal games were played
to either deny the application or keep an application from even being able to be submitted. Pospielovsky 102
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In 1928 Stalin announced his first five-year plan and Trotsky fled into exile.36 The next year
Stalin’s takeover of the party was complete37, a new 68 point decree was issued.38
“the authorities decreed the dissolution of lay organizations and banned church-run charitable
activities… The authorities closed Orthodox medical institutions, orphanages, and homes for the
mentally ill, disabled, and the old… Article 17 … outlawed the use of church premises for
activities beyond worship, thereby prohibiting libraries, organized religious education, prayer
meetings for women and young people, religious study groups, and even sewing circles.…
mandated that clergy do their work only on the premises of the church society employing them,
meaning that it was unlawful for a priest to serve two parishes or to celebrate the sacraments in
non-church institutions (except to aid the sick or dying).… Central church organs were forbidden
to establish bank accounts for the deposit of free-will offerings. The decree was largely a
codification of earlier dispositions”39
Persecution was profound during the 1930s. All religions were nearly annihilated by 1939.40 In
1932 St. Petersburg 30 churches were destroyed in the space of three months —only seven of
the pre-revolution 96 survive to this day.
“The famous seventeenth-century church of St. Paraskevi on Okhotny Ryad was destroyed.
Curious crowds stared wild-eyed as the great bell, nine tons in weight, was hurled to the ground.
Five thousand people joined enthusiastically in demolishing the Monastery of St. Simon. But the
high point of the campaign was the collective destruction by a crowd many thousands strong of
the Church of Christ the Savior, the largest place of worship in Moscow. As a symbol, Stalin
decided to erect on the site of this Christian temple the greatest temple of the new regime—the
Palace of the Soviets, to be crowned with a gigantic statue of the God Lenin.
Such churches as survived were converted into storehouses. Children were told at school to
bring icons for a public bonfire, and were given posters of Lenin to hang in their place... The
slogan "religion is the opium of the people" was displayed everywhere and anywhere.”41
Perhaps 20,000,000 people were condemned to slave labour in the extermination camps
between 1936-37.42 The January 1937 census required every soviet citizen to declare
themselves either “believer” or “non-believer”43. An astounding 70% declared themselves
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Decree of the Central Executive Committee of all Russia and of the Council of People’s Commissars on religious associations as
found in Struve starting on page 379.
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“It was a great challenge to those who had wavered and even to those who had nearly abandoned religion altogether. These
could not bring themselves to carry out the last step of apostasy and to write the ugly word ‘non-believer’ on the census form.
According to reliable evidence about fifty million Soviet citizens proclaimed themselves as ‘believers’. This caused such
embarrassment to the authorities that they scrapped the census returns and arrested the census oﬃcials.” Kolarz, Religion in the
Soviet Union, 12
43

believers44. By the late 1930s only four active bishops remained.45 By 1939 no more than 300
churches remained in all of the USSR.46
“six hundred bishops, forty thousand priests, and one hundred twenty thousand monks and nuns
were killed during this period. Many of these died in the harsh conditions of prison or labor camp;
others were shot or buried alive. By the end of Stalin’s dictatorship, only some two hundred
priests remained active in the Soviet Union. The scale of this martyrdom is unprecedented in the
history of the Christian Church.”47
Complete extermination was avoided when Russia began annexing neighboring territories to its
West with strong Orthodox populations or aﬃnities48. Perhaps Stalin found his remaining
bishops useful in staving oﬀ a potential repeat of the civil war of the early 20’s.
In 1941 Hitler invaded on All Saints Sunday (June 2249). Sergius stood powerfully against the
Germans while Stalin seemed to at first cower and then appeal to Russians’ religious
inclinations50. Russians in newly occupied German territory experienced a freedom of religion
they hadn’t known for over 20 years, and thronged to participate in the sacraments51. In an
eﬀort to keep Russians from allying with German invaders52, and perhaps in response to
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Those who attended church services were watched carefully; they often lost their jobs and other opportunities—their children
could be refused entry to universities. People had to be secretive about their faith, even at home. Icons on display were
dangerously visible proof of one’s faith. People who felt it important to have icons in their homes were forced to hide them, or keep
them locked up or covered by curtains or secular works of art. Schoolchildren were encouraged to report to their teachers if
someone was praying at home: they were told that by betraying their families, they were helping their-country.
In addition, religious education of any kind at home, in church, or at school was strictly forbidden, as was all religious
literature. The ban on private prayer also meant that priests were not allowed to serve outside the few churches left open by the
authorities, nor were they allowed to receive in their homes anyone who wanted to come for confession or simply to talk or pray.
After the death of Stalin, this sort of persecution continued, though to a lesser extent, up until the fall of Communism in
1991” (Bouteneﬀ, Father Arseny 1839-1973 Priest, Prisoner, Spiritual Father, vi-vii)
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“A sceintific expedition was at work on Uzbekistan … opening the sepulchre of Tamerlane (brutal 14th century muslim conquerer
who ruled one of the largest empires in history according to National Geographic 238). … a local tradition [stated] that “the War
God’s sleep must not be disturbed.” If it was, disaster would follow; Tamerlane would return on the third day, bringing war. … On
the night of June 19-20, 1941 … An old man who worked in the mausoleum begged them not to open the coﬃn. They laughed at
him. Huge nails were pried from the lid. Gerasimov triumphantly removed Tamerlane’s skull … and the Boss [Stalin] saw the War
God’s skull staring at humankind.” Three days later German planed bombed Belorussia, Kiev, and Sevastopol signaling Russia’s
entry into the bloody hell of World War II. (Radzinsky 457-459)
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Sergius immediately upon hearing of invasion after liturgy wrote a pastoral letter in which he stated in part “Our Orthodox Church
has always shared in the destinies of the nation … Together with is she has borne both trials and successes. Neither shall she
abandon her people today. She is giving this impending national struggle the heavenly blessings” four days latter he delivered a
powerful sermon to a packed parish. Stalin, however, went into hiding and waited ten days to deliver, in a trembling voice, a radio
address that subtly appealed to Russia’s Orthodox sensibilities by borrowing the non-Marxist Chrsitian vernacular, “Brothers and
sisters! My dear friends!” Pospielovsky 194 & 195, and Struve 59 - 61
50

51

Zernov 164

52

Davis 16

stories of a Metropolitan’s miraculous vision of the Theotokos53, Stalin eased persecution. By
September, all anti-religious propaganda halted54, and on September 4, 1943 Stalin met with
three hierarchs (Sergius, Aleksi, and Nikolai). Many restrictions were eased, and a national
church council of 19 bishops was able to meet and formally elect Sergius as Patriarch.55
Sergius was enthroned September 12, 1943 and died May 15, 1944.56 A grand convocation of
up to 204 ecclesiastical dignitaries and laymen, some from abroad, assembled as the Church
Council in 1945 to declare Alexis his successor.57
This was a turning point for the Orthodox Church in Russia, away from an overtly bloody
oppression towards a more mundane seeming bureaucratic persecution (perhaps reminiscent
of C. S. Lewis’ nightmare of hell as pictured in the Screwtape Letters).
Under Khruschev (who took over in ’58 following Stalin’s death in '53) between 1958-6458:
“the number of churches used for worship fell from 18,000 in 1957 to 7,500 in 1966, the number
of parish clergy from about 20,000 to 10,000, of monasteries from 67 to 16, and of theological
schools from 10 to 5. Large areas of the country were once again deprived of centres of worship.
This persecution was not accompanied, as under Stalin, by arrests and deportation; the
clergy were simply forced to abandon their active ministry.”59
In 1954 there were only enough Bibles published for perhaps two per parish60 (without the
possibility of religious texts coming in from outside, except those smuggled61), and one church
per 150,000 people (in 1917 there was one church per 3,00062). The church responded
heroically:
“Parishes in the large towns … organized for mass-production of the sacraments. On Sundays,
after two or three celebrations of the Eucharist… In one corner of the church, children are being
baptized in rotation, and some adults behind a screen… two or three marriages are being
solemnized in another corner; and elsewhere funerals are being held in the presence of open
coffins. And so it goes on from midday to the beginning of vespers”63
After three days of seclusion, prayer, and fasting Met. Ilya had a vision of the Mother of God appearing to him in a pillar of fire
and telling him, “The churches and monasteries must be reopened throughout the country. Priests must be brought back from
imprisonment, Leningrad must not be surrendered, but the sacred icon of Our Lady of Kazan should be carried around the city
boundary, taken on to Moscow, where a service should be held, and thence to Stalingrad.” Stalin presumably heard about this
from his Orthodox chief of staﬀ and acted on them. Many priests were brought back from the camps. The wonder-working icon
was processed through each of the three cities. Twenty thousand churches were reopened, and troops were sent into battle with
the words “God go with you.” According to Radzinsky, Stalin, 472-473.
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This played into the hands of the authorities, because to Western observers ‘churches are
packed!’.
Laws were brutally and unfairly applied, churches destroyed or closed, and clergy and
parishioners were greatly harassed and had their possessions taken64.
There is a dramatic account of the Church of SS. Peter and Paul being scheduled for
demolition. A crowd of over 10,000 gathered, and protestors broke through the police
barricade to defend the church. Some were still inside when the church was detonated.65
“Greatly harassed” does not do justice to the actual experiences. Monks and pilgrims were
trucked up to 150 miles to the middle of the woods and abandoned, with threats of arrest if
they returned to their monasteries66, women imprisoned for teaching Sunday School67,
seminarians drafted mid-course68, nuns forced at gunpoint to make bricks in a local factory69,
and malicious attacks by run-of-the-mill militant atheists against whom no recourse was
possible. One Priest, left homeless and jobless after the authorities black-listed him, finally
shaved his beard and presented himself to the local council for employment rather than beg in
the street as so many others were doing. The council “gladly accepted” him under the
stipulation that he live in an expensive slum with hostile neighbors. During the first week, there
was an angry knock at the door. Seven of his neighbors had come calling:
“The four men pushed him aside and strode in. One took a knife… and tore a great gash into the
wood of his precious seventeenth-century icon… Another took [an icon] threw it on the floor and
scoured out the two faces with the nails in the heel of his boot. The other two men held him by
the shoulders while this was going on and the four women hooted with laughter. Their derision
was harder to bear even than the desecration of the precious possessions upon which his whole
life had been centered since leaving the seminary.”70
Worst of all though was the focus on preventing the handing down of Christianity to children.
This may have been supported by Khruschev in response to having been forced to kneel for
hours in long religious services. In 1962 it became extremely diﬃcult to even baptize a child;
parents were no longer allowed to require their children to perform religious rights71 and
children were often taken from parents because of their parent’s faith. Up to this point it seems
that Russians had had some amount of success continuing to practice the faith, but this more
calculating attack seems to have taken a drastic toll for years into the future.
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for a child to be baptized the written agreement of both parents and a work certificate or residence certificate provided by the
local authorities are necessary. Local authorities which provide these certificates are blamed by the newspapers and the Party
organizations and accused of infringing the decree on the separation of Church and State. (Struve 327 & 328)
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In 1964 Khruschev fell from power and his anti-religious campaign came to an end. The
suﬀering of the church over the next decade came mostly in the form for atrophy as its
resources continued to dwindle.72
Following Alexis’ death in 1970, a new council met in 1971 to elect Pimen as Patriarch.73
The second notable increase in persecution was from 1976 onward as the Communist
authorities reacted with increasing severity (labour camps, exile, and KGB harassment) to
dissidents and protests. Waning interest in atheism accompanied by a dying oﬀ of the old
guard leadership74 left room for Gorbachev to form strategic government ties to the church to
boost his campaign for glasnost (“openness”) and perestroika (“restructuring”) to fortify his
stagnating country. Disinterest in atheistic oppression caused a rapid deflation in persecution75
and by 1991 the “Law on Religious Associations” originally enacted in 1929 was finally
cancelled.76
By then the Orthodox Christian was an endangered species. In 1990 the CIA estimated only
20% of Soviets were Orthodox believers.77 Davis himself estimates only 1,700,000 weekly
church attendees, with 3% of the population being ‘regular church goers’.78
Hope for the church was alive though.
“Lenin argued that once the grandmothers died, nobody would remember that there had been a
church in Russia. But now Lenin is long dead, and the church is still full of grandmothers who
were children when he was alive.”79
“A woman in her sixties, then crossed herself somewhat pensively, getting it backward for an
Orthodox person… she wasn’t really anything… she loved to hear the churchmen on
television.”80
And, increasingly, young people seemed to be at least curious.
“many, especially among the younger generation,… look for something better than the official
Marxist line but do not yet know the way to Christ.”
“A young Soviet adult said to me in 1991: “I am not a believer, but perhaps God exists. It would
be awful to know He did not.”81
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Appendix A: Sketches of Life Under Communism circa 1960s
The most interesting aspect, for me, of my research on this paper was the anecdotal stories I
found about life under communism. They oﬀer not only glimpses into the past, but hope and
perhaps some clues for future generations seeking wisdom for living under authoritarian
atheism.
The following accounts are taken from Struve 175 through 217 and oﬀer a glimpse into the life
of Russian Orthodox faithful at that time:
BAPTISM: “the peasants cannot give up baptism because … ‘A true Russian can only be an
Orthodox Christian’. … The influence of the grandmother, who is the financial and moral support
of young households [is strong]. ‘To have a child baptized involves the risk of social
embarrassment. But it may be kept secret and there will be no argument. Supposing, however,
that in the end it becomes known, I shall certainly be blamed, but not killed. And besides, I could
always say that it was my mother-in-law’s decision…. No baptism, and one’s mother-in-law is
upset. She will not actually curse us, but her wrath will be long lasting. Many wrangles ahead,
and inconveniences also. We shall no longer be able to send the kid to the country, and then my
wife will side with her mother - a fresh source of upset.’”82
CULTURE: “Communism has contributed practically nothing to the culture and traditions of the
peasants. This is the reason why the peasant has continued to be attached to the ancient customs.
… every one of its homes has its icons, for, they say, ‘this is the custom’. These icons are
sometimes hidden by pictures or a wireless set to avoid observation by the authorities.”83
“Both believers and unbelievers in the countryside, celebrate with holidays and drinking parties,
not only the great festivals of the years, but also the patronal festivals of the different parishes of
the district, and, what is still more astonishing, even when there have been no churches open in
these parishes for several years. The Soviet papers are always complaining about the absenteeism
of the peasants on feastdays. In the Leningrad district the peasants keep as many as seventy-two
festivals a year; in that of Gorky they celebrate sixty-six patronal festivals and observe them as
holidays.”84
“Fashionably dressed townspeople, on foot and on bicycles, pass us by on the slope of the hill…
If they at least believed in God, but they do not even know how to say their prayers, and
practically none of them knows what the Transfiguration is. And yet they consider that to work
today would be a sin.
I talked about it to a peasant woman … She said to me: ‘I do not know exactly what this
feast is, but it is certainly a great one, and to work during it is sinful.’ I replied: ‘You probably
never go to church and confession; heaven knows when you last went. Is this honestly a feast for
you? It will soon be 7th October; that is the time for you to celebrate.’ She laughed, and naturally
I could not convince her. In this place, it is a question not of religion, but of custom. It is also due
to the fact that these workers are worn out by harsh toil, live without joy, have no distractions and
no culture, whereas rest and diversion are natural human needs.”85
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CHURCH ATTENDANCE: “Churches were full to bursting … small churches had
congregations of 2,000-3,000 … large churches were filled with crowds numbering 5,000-7,000.”
“Cathedral of the Trinity, which can hold 10,000”86 (Wikipedia lists capacity at 3,000 for
Cathedral of the Trinity)
“Most of those who fill the churches are women. … As the combined result of the war and the
purges, there has been a significant excess of women over men in the USSR. … Theoretically,
men and women are equal in the USSR but, in practice, women occupy subordinate positions…
having less to lose, a woman who attends church is risking less than her husband. … No member
of the Soviet armed forces, no member of the Komsomol or of the Part, no student, no teacher,
not even a man or woman holding any position of the least responsibility, can attend church
without incurring the most grievous consequences (dismissal, loss of employment, etc.).”87
LITURGY: “What endows the witness of the Russian Church with universal significance is the
extraordinary fervour of its peoples’ prayer. The conditions imposed by the State upon the Church
practically confine the religious, life to its unalloyed expression, which is prayer. The people of
God are essentially 'a people who pray'. They can fully show their faith only during worship in
Church. Orthodox Christianity is more favourable to the contemplative life than either Roman
Catholicism or Protestantism. The Byzantine liturgy, in the words of Fr Louis Bouyer is, if not the
greatest creation, at least one of the greatest of Christian civilization. From day to day, Sunday to
Sunday, feast to feast, it enables Orthodox Christians to relive the life of Christ and that of his
Church. It is an immense lyrical and dramatic poem, shot through with biblical images, expressed
in the language of Plato, and it provides people with an anticipation of the coming Kingdom, a
vision of the Transfiguration, like that which the apostles experienced on Thabor, in which it is
‘good to stay and put up one’s tent’. The Orthodox liturgy, with its hymns of venerable antiquity,
profound thought and perfect style, with its icons and wall paintings which cause the Church of
the Old and New Testaments to share in the Eucharist offered by the people, is heaven brought
down to earth. It is this which explains why, in spite of the length of the services and the custom
of remaining standing, people feel no fatigue and are in no hurry to leave ‘heaven’ and turn back
again to earth. By its sharing in the divine mysteries, in those of the Trinity, the Incarnation, the
outpouring of the Holy Spirit, the hallowing of time, the Orthodox liturgy provides a complete
catechism for the faithful and at the same time demands their active personal participation. These
characteristic features of Orthodox piety have acquired a special emphasis in Soviet Russia
where, since action in and on the world is forbidden, religion can have no other outlet than in
prayer.
The testimony of all those who have been privileged to share in public worship in the USSR is
unanimous: nowhere else have they seen such fervour, such intense prayer and contemplation. On
Saturday evenings, Sunday mornings, the eves of great feasts, on the feastdays themselves and
their octaves, the churches are full to overflowing. The services are celebrated according to the
full monastic rite, whereas before the Revolution, they had been considerably shortened. The
Saturday evening vigils last at least three hours; those before feastdays, practically five hours; the
Eucharistic liturgy, from two to three hours. Apart from the worship prescribed by the canons,
extra-liturgical services are often introduced, especially the singing of the extremely popular
Acathistus hymn. In most parishes the liturgy is celebrated three or four times a week,
Wednesdays, Fridays, Saturdays and Sundays. In the large towns it is offered daily. The Orthodox
canons, anxious to safeguard the unity of the Eucharist - one priest, one altar, a single Eucharistic
assembly - prohibit more than one celebration a day at the same altar and also forbid a priest to
celebrate twice on the same day. But a large number of churches have two or three altars (rarely
more) and several priests; this enables several celebrations to be held on Sundays. In those towns
where there are too few churches, the evening services (the vigils) are duplicated.
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The people pray together as a community and individually as persons. Every face is
spiritually withdrawn, lips are gently murmuring: a human person is speaking to the
personal God. And then, during the litanies, the doxologies, and the more important
moments of the canon of the Eucharist, all make the sign of the Cross and bow deeply.
This creates a rhythm of adoration. But this rhythm is no hindrance to a wide freedom of
personal behaviour. It does not prevent the worshipper from feeling at home in God’s
house. He takes his candle to it, he venerates its icons. He is free to make signs of
personal humility, like the old man in a Moscow church who, prostrating himself before
the congregation, said 'My brothers, forgive me. And the all-embracing Eucharistic prayer
does not forget the world: during the liturgy unending lists of names pass from hand to
hand up to the make sure that he will pray for relations, the sick, the erring, and the dead.
The communal nature of the services is strengthened by the part taken by the people in the
liturgical chant. Everywhere they sing the Creed and the Lord’s Prayer; in some parishes they
sing a large part of the service. The Acathistus hymn is always sung in unison.”88
COMMUNION & CONFESSION: “One of the most important elements in the life of worship
is that of frequent Communion. This is something new, unknonwn before the Revolution…
confession also has in most cases become frequent. The prayers of contrition and absolution are
read out for all those who are preparing for Communion. Then each individual goes up to the
priest and may whisper some particular sin to him. But private confession has not disappeared,
especially in grave matters”89
HOMILIES: “Preaching is prescribed by canons, but many priests used to omit it. As it is now
the only form of Christian catechism that is permitted … there may as a result be three sermons
during a service…. The people listen to these sermons, which are often rather dull, with an almost
religious attention.”90
PASCHA: As many are present at dawn as when the service began. “The crowd stood in a double
file around the church and, using both hands, we gave the blessing to the left and to the right.
Meanwhile, our aged priest was doing the same inside the church. We went all round the church
three times and each time another row of people was there with their cakes. At last I went to be,
and immediately slept like a log. Ten minutes later, there was a knock on the door. I got up and
said, ‘What is it?’ ‘Batiouchka, we have come for our cakes to be blessed.’ ‘Yes, but why were
you not there at the proper time?’ ‘We were on the night-shift.’ So I had to get up and go to the
church, where sixty people were already present. I gave the blessings and went back to bed. Ten
minutes later, I was again awakened. The folk on night-shift went home to collect their cakes;
they had not been able to take part in the night service, but at least they wanted to celebrate with a
blest cake. By seven-thirty I gave up and went back to be no more.”91
PROSELYTIZING: “Although most of the faithful confine themselves to prayer alone, from
time to time one hears of layfolk devoting themselves body and soul to the Church and, in
defiance of Soviet laws, proclaiming the Word of God to nonbelievers.”92
SECRET CHRISTIANS: “More numerous than the militants are the secret Christians, known in
Russia as midnight Christians, the Nicodemuses. They are believers… and avoid any public
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manifestation of their belief. Children, from their earliest years, learn to keep their religious
beliefs a close secret.” There is a story related of the discovery that a teacher is a believer when a
militant athiest broke into his residence to find him out. When investigated he objects that it is a
private matter that he keeps an utmost secret. The head of the school finds “Such duplicity …
impossible to understand”. “I was confronted by a new kind of hermit; not an old man with a
patriarchal beard, not an ascetic, worn out by prayer and fasting, and clothed in rags and a hairshirt, but a man, properly dressed, complete with a shirt and tie, a man who goes regularly to the
cinema, rubs against his fellows every day, and yet was living apart from them, in fact as a
hermit. To live with people and yet be a stranger to them, is more fearful than to withdraw into
the wilderness…. To have constantly present to one’s mind that other people do not share your
opinions, opinions that must be hidden, and about which one must be silent….”
“But this is how Christians in the USSR have to live.”93 And I dare-say how many in the US
increasingly also feel they must live today.
The following is from Father Arseny, 1893–1973: Priest, Prisoner, Spiritual Father. It is an
excerpt of a conversation in a Prison Camp wherein Fr. Arseny chastises some of his fellow
prisoners who are arguing with each other.
“You say that the Communists have arrested the believers, closed churches, trampled on faith.
Yes, it does look that way, on the surface, but let us look into this more deeply, let us glance at the
past. Among us Russian people many have lost the faith, lost respect for our past, we lost much of
what was precious and good. Who is at fault? The authorities? No, we are at fault ourselves, we
are only reaping what we ourselves have sown.
“Let us remember the bad examples set by the intelligentsia, the nobility, the merchants, and the
civil servants. We in the priesthood were the worst of them all.
“Children of priests became atheists, and revolutionaries, simply because they had seen in their
families lies and a lack of true faith. Long before the revolution priests had already lost the real
right to be the shepherds of their people, of their conscience. Priesthood became a profession.
Many priests were atheists and alcoholics.
“From among all the monasteries of our land, only five or six were real beacons of Christianity.
Valaam Monastery, Optina Pustin with its great startsy, Diveyevsky Convent, and also the
Monastery of Sarov. Others became communities with almost no faith in them.
“What could the people learn from such monasteries? What kind of an example was set?
“We did not raise our people right, we did not give them the basis of strong faith. Remember all
this! Remember! This is why the people were so quick to forget all of us, their own priests; they
mainly forgot their faith and participated in the destruction of churches, sometimes even leading
the way in their destruction.
“Understanding all of this, I cannot point a finger at our authorities, because the seeds of
faithlessness fell on the soil which we ourselves had prepared. And from there comes the rest: our
camp, our sufferings, the wrongful deaths of innocent people. But I will tell you in all sincerity:
whatever happens in my country, I am its citizen. As a priest I always told my spiritual children
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that it is our responsibility to defend and support our fatherland. What is happening now must
end: it is a huge mistake that will sooner or later be corrected.”94
The following are selections from Coming out of the Ice An Unexpected Life by Victor Herman.
As a teenaged boy in the 1930s he was sent to Russia by the Ford Motor Company to set up
an auto plant. He spent 45 years in Russia. He set the world record for highest parachute jump.
When they discovered that he was American, and he refused to renounce his US citizenship,
they threw him in prison. He spent nearly 20 years after that in prisons and gulags and in exile
in Siberia.
“I will tell you what Cell 39 was like — and this is what it was exactly — the space ten by five
and a half, and to the ceiling eight feet, maybe somewhat higher. There was a window opposite
the door, although from outside I had seen no windows. Over this window there were boards and
no light came through, and you only knew there was a window there because later on they told
you. On either side of the space there were three benches, and on these the men sat — and they
sat in the position. The floor was concrete, dark gray — the walls were concrete, also dark gray
— the ceiling the same. Over the door, very high up, just under the ceiling, a bulb, maybe twentyfive watts. It never went off. It always burned, the little light that came from it constant. The door
was iron, and in it there was a peephole and, lower down, a slot, the feeder. In front of the door
there was the big pot, the cauldron, an oil drum cut approximately in half. It was the Parasha, the
pot where the steaming mess from us was collected. It had a lid, the Parasha, a disk of wood that
went over it, and as spectacular as the smell from it always was, the gas that boiled up from the
Parasha, it was a thousand hells worse with the lid off.”95
“He never hit me anywhere but in the kidneys. He would hit three times on the right side and then
pause. And then he would hit three times on the left side and pause. He always took his time. It
would start always after twelve, and it would not finish until dawn. Belov would say, “You will
tell me about your counterrevolutionary activities. I will hear every one. And I would answer. And
he would say, “Go to the corner.” And I would go there. He hurt me for fifty-five nights. I was
always [back to Cell 39] in time for the morning bell. Those fifty-five mornings I gulped my hot
water down. I never missed that first feeding. After fifteen mornings, [my starving cell mates]
shared. It is one of the memories that makes me cry. Of all the things I will remember only three
or four make me cry. That they shared with me, each giving a little, until I had a second cup.
What is it I should remember? Those fifty-five nights? Or the mornings when they shared?”96
“We [He, his wife, & daughter] were in that chop-out [in Siberia] all through that spring and
summer and through the following fall and back into winter again. Sveta was almost one year
older [still less than two years old]. Always, I told her stories about America and always,
confoundingly, they seemed to weave their way back to the mystery of food. “Papa, tell about the
food in America.” How could I tell her? What would she understand? A child who knew of food
only the chips of frozen milk that she sucked, a bit of potato, a bit of cabbage? She would say,
“Tell about the food in America. Does everyone have a whole potato?” And I would say, “Sveta,
darling, in America each person has two potatoes.”97
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The following is a brief excerpt from Alexander Solzhenitsyn’s One Day in the Life of Ivan
Denisovich, a book about a single day of a normal prisoner’s life in a Soviet labor camp in the
1950s.
“On the other side of the table there was a young fellow who was crossing himself before he
started to eat. Must have been a Westarn Ukrainian and new to the place. The Russians didn’t
even remember which hand you cross yourself with.”98
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Appendix B: Historical Timeline
988 - Prince Vladimir converted to Christianity, married Princess Anne, sister of the
Byzantine Emperor, and commanded the Russian people to receive baptism99
1448 - The Russians decided on their own account to enthrone a new Metropolitan: the
Russian Church became autocephalous100
1472 - Ivan III marries Sophia, niece of the last Byzantine Emperor, and begins to assume
the Byzantine title Tzar (an adaptation of the Roman Ceaser). People began to
think of Moscow as ‘the third Rome.’101
1721 - Peter “the Great” abolishes Patriarchate and places church under control of state102
03/02/1917 - Tsar Nicholas abdicates103
04/ /1917 - Lenin’s “April Thesis”104
08/15/1917 - Sobor of bishops, lower clergy, and laity begins105
10/25/1917 - Trotsky and Bolshevik’s take over the winter palace106
10/31/1917 - Three candidates selected for Patriarchate
11/05/1917 - Tikhon selected as first Russian Patriarch in over 200 years107
11/08/1917 - Lenin issues decree nationalizing all land, making church/priest’s landholdings
illegal108
11/21/1917 - Tikhon enthroned109
12/04/1917 - All agricultural production falls under state control
12/11/1917 - All ecclesiastical school nationalized and closed110
01/23/1918 - Official adoption of separation of church and state decree111
01/28/1918 - Decree nationalizing bank accounts of religious associations112
03/01/1919 - The Communists began opening and looting sacred tombs and relics113
04/10/1922 - Tikhon put under house arrest114
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04/27/1923 - 06/19/1923 - Legalized closing churches if buildings needed for other use, and
dissolution of churches if politically unreliable or anti-soviet.115
06/26/1923 - Tikhon released after making statement “henceforth I cease to be an enemy of the
Soviet régime”116
01/21/1924 - Lenin dies
/ /1925 - Decree banning outdoor processions or services without written permission117
04/07/1925 - Tikhon dies118
12/10/1925 - Mgr Peter Poliansky exiled (Sergius takes his place)
12/26/1926 - Mgr Sergius arrested, along with est. 117 bishops119
03/30/1927 - Sergius released120
06/29/1927 - Sergius issues his statement121
/ /1928 - Stalin announces his first five year plan, Trotsky flees122
04/08/1929 - Decree of the Central Executive Committee of all Russia and the Council of People’s
Commissars on religious associations123
01/ /1937 - Census. 70% of citizens declare themselves “believer”s124
06/19/1941 - Tamerlane’s sepulchre is desecrated
06/22/1941 - Hitler invades125
09/04/1943 - Stalin meets with three hierarchs
09/12/1943 - Sergius enthroned
05/15/1944 - Sergius Dies126
02/ /1945 - Alexis declared his successor127
1953 - Death of Stalin
1955 - Warsaw Pact is signed
1956 - Soviet troops invade Hungary and quash revolt
1958 - Nikita Khrushchev takes power
1962 - It becomes illegal to compel children to take part in religious ceremonies128
1964 - Leonid Brezhnev takes over from Khrushchev in Russia
1968 - Czechoslovakia tries to initiate internal reforms; Soviet troops enter Prague and
end “Prague Spring”
1970 - Communist Khmer Rouge forces take over Cambodia
1970 - Alexis dies
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Decree of the Central Executive Committee of all Russia and of the Council of People’s Commissars on religious associations as
found in Struve starting on page 379.
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1971 - Pimen elected Patriarch129
1975 - Khmer Rouge takes over in Cambodia: start of Year Zero
1977 - 240 Czech intellectuals sign Charter 77 stating that democratic freedoms are still
denied
1979 - Soviet Union invades Afghanistan to support communist government
1985 - Mikhail Gorbachev elected Soviet Communist party leader; introduces reforms
1986 - Nuclear power disaster at Chernobly in Ukraine
1987 - signing of the Intermediate Range Nuclear Forces Treaty. Dissidents were released
from prison and censorship relaxed in Russia.
1988 - Gorbachev gives eastern Eurpoe “freedom of choice” and begins withdrawing Soviet
troops.
1989 - “Velvet Revolution” topples communism in Czechoslovakia, free elections held in
December.
1989 - Ceaucescu government violently overthrown in Romania.
1990 - Bulgaria holds free elections.
1991 - Albania holds first multiparty elections
1991 - Breakup of the Soviet Union, resignation of Gorbachev; Yeltsin takes power in Russia
1991 - 1929 Law on Religious Associations is finally cancelled130
1999 - War in Kosovo
1999 - Yeltsin resigns amid soaring inflation and hands power to his prime minister,
Vladimir Putin
2003 - Putin elected Russian president131
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World. Edited by Gillian Denton, My Father’s World Edition, New York, DK Publishing, 2010.
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Appendix C: Numbers
The following is taken from page 157 of The Orthodox Church by Timothy Ware:

The following is taken from page 234 of Opium of the People by Michael Bourdeaux:

Appendix D: Images

Christ the Savior cathedral in Moscow
early 20th Century (wikimedia)

The definitive 1937 design for the Palace
of the Soviets. Very reminiscent of the
Tower of Babel. Note the ziggurat design
and the placement of their “god” on top,
standing as if Zeus atop his Olympus.
Note also how he points not forward &
up (towards God) but oﬀ to the side
(away from God towards some other
target of his choosing). The Nazi invasion
ended the project. (wikimedia)

The Winter Palace (2014) (wikimedia)

Demolition of Christ the Savior cathedral
1931 (wikimedia)

St. Paraskevi on Okhotny Ryad 1931
(wikimedia)

The Kazan Icon 2005 (https://
orthochristian.com/114554.html)

Christ the Savior cathedral Moscow 2013
(wikimedia)

Church of St Paraskeva in Pyatnitskaya Street,
Memorial Sign 2013 (wikimedia)

Tamerlane Exhumed (1941) (https://
stolenhistory.net/threads/tamerlane-a-k-atimur-what-was-his-ethnicity.775/)

St. Tikhon

Patriarch Sergius

The imperial family: Olga, Marie, Nicholas, Alexandra, Anastasia, Alexei,
and Tatiana.
(Radzinsky, The Last Tsar, 270)

Lenin and Stalin (Santon, Kate,
and Liz McKay, Atlas of World
History, 272)

Trotsky (Santon, Kate, and
Liz McKay, Atlas of World
History, 292)

Patriarch Alexy

Patriarch Pimen

Women's death-corp (Women's Battalion) ready to defend
Winter Palace in St. Petersburg, Russia, against bolshevik's
mutiny (wikimedia)

Khrushchev (Santon,
Kate, and Liz McKay,
Atlas of World History,
281)

Gorbachev (Santon,
Kate, and Liz McKay,
Atlas of World History,
288)
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Appendix F: Commentary on Marxism and The Family, an Analysis
It should be noted that Marxism is incompatible with religion in general but Orthodox
Christianity specifically, in part because of its hostility to traditional marriage, husband-wife
relationships, and traditional families.
Marx levels the claim in the Communist Manifesto that the bourgeois view women as private
property fit only as instruments of (re)production. His assertion is that when the bourgeois
hears that communism wants to do away with private property, they interpret that to mean that
wives will be common property. But he says that in reality what he is saying is that prostitution
should be done away with altogether (not because of some adherence to traditional morals,
but more in the vein of Aldus Huxley’s Brave New World). The way this is to be accomplished is
that the so-called “bourgeois family” will be destroyed, capital/private property will be
destroyed, and religion will be done away with. Women will thus be elevated to a status of
equality with men, due to men no longer viewing them “only” as means of production (and
therefore the equivalent of mechanical property), and be entirely autonomous. If a woman
produces children it will be entirely as an autonomous human being, free from familial
attachments, obligations, and restrictions. The ultimate individualistic act. The opposite of the
Theotokian extreme expression of humble submission “Behold, I am the servant of the Lord; let
it be to me according to your word” (Luke 38 ESV) replaced instead with, ‘I am; let it be to me
according to my will alone’.

Appendix G: Communism Outside of Russia
Communism is more or less hostile towards religion depending on where it is implemented.
According to Priestland the Catholic Church was able to stave oﬀ Russian Communism in
Central America by adopting more Socialist leaning policies132. Asia was not so lucky. The
following is an excerpt from First they Killed my Father a Daughter of Cambodia Remembers by
Loung Ung:
“The Khmer Rouge government also bans the practice of religion.…To ensure that this rule is
enforced, the soldiers destroyed Buddhist temples and worshiping sites throughout the country.
After they destroyed the temples, the soldiers roamed the country searching for monks and forced
them to convert to the Angkar. Those monks who refused were murdered or made to work in
minefields. To escape extermination, many monks grew their hair and went into hiding in the
jungle. Others killed themselves in mass suicides.” (Ung 67 & 68)
Even where Communism isn’t openly embraced, toxic Marxist beliefs have been insidiously
infecting the Western mind. Marxist ideas have been and are being promulgated and played
out in the US political landscape today in 2021. They were famously openly espoused by the
self-proclaimed “trained Marxist” founders of the BLM movement. But their echoes can be
discerned in other areas as well. Perhaps most notably in Roe v Wade and “My Body My
Choice” propaganda, so-called “Gender Equality”, and much of the “Second Wave” and on of
the Feminist Movements. As well as LGBTQ and racial/social justice movements, wherever the
Marxist narrative of oppressed/oppressor is the focus.

What has been astounding to me in my research is how little attention is paid by scholars to religious persecution by
communists. For instance, in the 575 page tome The Red Flag A History of Communism by David Priestland, the amount of
religious context I could find filled no more than a single page. This makes a study of it, especially for the layman, where it relates
to religion and religious oppression somewhat diﬃcult.
132

Appendix H: Ivan M. Andreev’s account of St. Tikhon
This was originally posted under the title THE TRIAL OF PATRIARCH TIKHON on https://
orthochristian.com/64798.html. It is said to have come from Ivan M. Andreev’s book A Brief
Overview of the History of the Church of Russia from the Revolution to Our Days (Jordanville,
1952), but I can find no other trace of this book’s existence online at this time. Here is the
article in its entirety, with the account of his presence at trial beginning with “One day” five
pages in:
Patriarch Tikhon's freedom of movement was first restricted in 1919, but his formal arrest and
incarceration--first in a monastery, and later in the prison of Moscow's GPU--took place in the
autumn of 1922, after the trial of Metropolitan Benjamin, when the Soviet authorities made the
following accusations against the Patriarch: 1) that the Patriarch hindered the saving of the lives
of those perishing from the famine; 2) that the Patriarch sympathized with the counterRevolutionary movement during the Civil War, and with his authority supported the actions of
emigé "counter-Revolutionary" circles (in particular the political aspect of the activity of the
Church Council of 1922 in Sremski-Karlovtsi, the so-call Karlovtsi Council). These accusations
were totally unsubstantiated and were in no way proven. On the contrary, even in the official
press at the time, the Epistles and Appeals of His Holiness the Patriarch were published, from
which his ardent desire to save the starving was clearly evident. The principled, apolitical
character of Patriarch Tikhon was also well known to all.
Nevertheless, the Soviet regime arrested the Patriarch and organized demonstrations among
the benighted masses and riffraff of the populace for the adoption everywhere of resolutions
demanding the death sentence for the Primate of the Russian Orthodox Church. Knowing the
Soviet regime's methods of "influencing" the populace (even to the point of torturing children
before their parents' very eyes), it is no surprise that such "resolutions" began to appear
everywhere, in great numbers.
It is sufficient to cite a single example of such a negative and abominable "resolution" to
understand the full vileness of the agitation provoked by the government against the imprisoned
Patriarch. Thus, for example, such a "resolution," attributed to the peasants of the Zagarskaya
Administrative Region (province not indicated), was published in the News of the VTsIK [VTsIK,
or Vserossiiskii Tsentral'niy Ispolnitel'niy Komitet, was the All-Russian Central Executive
Committee--trans.] (#87 [1824], dated 21 April 1923): "We, non-partisan peasants of the
Zagarskaya Administrative Region, having learned that Patriarch Tikhon is to be tried in court in
the near future, declare that he is a blood-sucker in a riassa, a counter-Revolutionary and a
cannibal. We demand of the Central Soviet authorities that they inflict upon the blood-sucker
Patriarch Tikhon a stern and pitiless measure of punishment."
After a series of such "demands from the populace," there appeared in the News of the VTsIK
(#90 [1827], dated 25 April 1923) the following remark: "Mass resolutions of the clergy
denouncing the Patriarch even before trial as both a traitor to the Church and a counterRevolutionary criminal, serve as the best answer to the White Guard curs." The well-known
Communist Krylenko, assigned to prosecute the case of Patriarch Tikhon, addressing the
representatives of provincial organizations gathered in Moscow to submit the "resolutions" of
those organizations demanding that the death sentence be imposed upon the Patriarch, said to
those assembled: "The fate of citizen Tikhon is in our hands, and you can rest assured that we will
not spare this representative of the classes which, over the course of centuries, have oppressed the
Russian people, and which to this time have not abandoned their intention to wage war on the
sovereign will of the Russian proletariat. The Soviet government has reached the firm decision to
respond to these attempts with the most energetic reprisal. It will be pitiless and will show
leniency to no one. The proletariat must at all costs maintain the positions it has gained. At the
present time, one of the main stages of the war we are waging is the war against religious

prejudices and the blind fanaticism of the masses. We have declared war on religion, war against
all religious denominations, of whatever kind they are: the Russian people must be freed from the
yoke of the latter."
The persecutions and oppression of the Church by the atheist Soviet regime were still not the
most terrible trial of the faithful. Such a trial ensued when there appeared within the Church itself
a movement started by the traitor priests Vvedensky and Krasnitsky. This movement, known as
the "Living Church" or "Renovationism," began to grow after the arrest of the Patriarch, and
quickly spread throughout all of Soviet Russia. This was a crop sown even before the Revolution
by the liberal intelligentsia. The Revolution perverted the hierarchy of spiritual values. The sacred
formula of Orthodox Russian Autocratic National Government, "Orthodoxy, Autocracy,
Nationality," under which the masses of the people were held in check by the authority of the
government, which was responsible before God and the Orthodox Church, was destroyed. Instead
of that sacred formula there appeared a wicked, satanic, anti-Christian formula: "the dictatorship
of the proletariat," with its demand, "All power to the Soviets."
The supreme spiritual value--religion--was also overthrown. Faith in God was replaced with
faith in atheism and materialism. The interests of the whole nation were reduced to the interests
of the proletarian and peasant classes. Yet in view of the "backwardness" of the peasant class, the
leading rôle was ceded to the proletariat. And since the entire proletariat was en masse also
referred to as "comprehending little," the "dictatorship of the proletariat" was transformed into the
Dictatorship of the Bolshevik Communist Party. Yet since the Party as a whole was also
acknowledged to be "insufficiently aware," the "dictatorship" passed to the Party's leadership, an
organized group of people united by a common atheistic-materialistic Marxist-Communist worldview.
At the head of the Party stood the "leader"--at first Lenin, then Stalin. The leader received
absolutely unlimited power. Thus, Orthodoxy (and along with it every higher religious value) was
replaced. The Tsar was murdered, and the ideal of Orthodox Autocratic Royal authority was
discarded. The falsely-so-called "power of the people" was in fact transformed into a despotic
power of a single person over the people, a person responsible to no-one, who confessed no
religion or morality. "I will smite the shepherd and scatter the sheep."
After the Shepherd-Patriarch was smitten, the sheep were scattered. There appeared traitorous
Judases within the Church itself, and a pack of wolves in sheeps' clothing abetting them. There
arose, in the words of the priest Prof. Cyril Zaitsev, "The nightmare of a counterfeit church,
which turned out to be, in various places, in possession of nearly all the churches (C. Zaitsev, The
Orthodox Church in Soviet Russia [Shanghai, 1947]). The "Living," "Renovationist" church,
supported by a Soviet regime that with all its power rained down persecutions, terror and tortures
on the "Tikhonite," i.e., the legal, patriarchal Russian Orthodox Church, began to spread all
throughout Russia.
Patriarch Tikhon was arrested and isolated from the populace. Yet in spirit the populace was
with the Patriarch. In response to the persecutions and martyrdoms, the faithful flock, even
though majority of them submitted to the Soviet regime, could not bear the taste of tortures and
began to ignore the "Red Church" and decided that it was better not to attend any church than to
attend a "church" of traitors. There also appeared confessors, and even martyrs, for the
"Tikhonite" Church. When the number of these confessors and martyrs gradually, slowly, yet
constantly increased, the Soviet regime decided not to create a "new Hermogen," it abandoned its
plan to execute Patriarch Tikhon.
It was decided to use torture, if not physical, then moral, and diabolically clever temptations,
to move the Patriarch himself to compromises which he might make personally, from the height
(moral and administrative) of his patriarchal throne. On 12 May 1922, even before the Patriarch
was entirely deprived of freedom, under circumstances which have yet to be fully explained,
Patriarch's Tikhon's consent to a temporary transfer of the supreme administration of the Church
to another hierarch was wrested from him.
On that day, a group of clergymen, consisting of Archpriest Vvedensky, the priests Krasnitsky
and Kalinovsky, and the precentor Stadnik, presented themselves to the Patriarch at the
Metochion of the Holy Trinity Lavra and had an lengthy discussion with him. The gist of the

discussion was a demand that Patriarch Tikhon convoke a Local Council, the purpose of which
was supposedly to place the Church in good order, and that Patriarch divorce himself entirely
from the administration of the Church until the Council reached a decision. As a moral torture
intended to "influence" the decision of the Patriarch, the following device was used by this group
of "revolutionary clergy": the Patriarch was shown that after the just concluded trial conducted by
the Moscow Provinical Military Tribunal (in a case involving opposition to the confiscation of
church valuables), eleven men were sentenced to death.
If the Patriarch agreed to the suggestion that he renounce his authority, these eleven men
would not be executed. After this torturous conversation, the following was published in the
News of the VTsIK: "The group of clergymen demanded of Patriarch Tikhon that he convoke a
Local Council to set the Church in good order, and that he divorce himself completely from the
administration of the Church. As a result of this conversation, after some hesitation, the Patriarch
signed the abdication, transferring his authority to one of the senior hierarchs until the Local
Council could be called."
The eleven men who received the death sentence were not executed. The Patriarch appointed
the 70-year old Metropolitan Agafangel as his locum tenens. But the Soviet regime refused to
allow Metropolitan Agafangel to leave Yaroslavl', and he was subsequently arrested. Not long
before the arrest of Metropolitan Agafangel, a delegation from the "Living Church" went to him,
promising their support if he would recognize the "Living Church" and participate in its work.
The Metropolitan refused and soon after was arrested.
Not satisfied with all they had succeeded in accomplishing as a result of the imprisonment of
the Patriarch, early in May of 1923 the Soviet regime convoked a pseudo-Church Council
consisting of representatives of the clergy and laity obedient to it. With the help of devices
unsurpassed for their cynicism, all unsatisfactory elements at the "elections" at the "Council"
were excluded. One of the "resolutions" of this "Council" was the deposition of the Patriarch,
merely to enable the Soviet regime to condemn the Head of the Church as a simple layman.
Patriarch Tikhon himself refused to recognize this resolution as legal. To characterize this
"red council," as the masses of the faithful referred to it, it is sufficient to quote two passages of
its "Appeal." "The Second Council of the Russian Orthodox Church, commencing its labors,
sends its thanks to the All-Russia Executive Committee for its permission for the chosen sons of
the Church to meet to deliberate imminent questions. Together with these thanks, the Council also
sends its greeting to the Supreme Organ of the Workers' and Peasants' Authority, and to V. I.
Lenin. Using governmental methods, the great October Revolution is bringing to life the great
principles of equality and labor, which are also contained in Christian doctrine."
The greeting concludes with the words: "The Council wishes V. I. Lenin the most speedy
recovery of his health, that he may again stand in the vanguard of those who battle for great social
truth." The moral authority of those who took part in the "Council" is defined by the following
words of one of its principal leaders, Archpriest Vvedensky, which were printed in the News of
the VTsIK (#97, 1923): "We must address words of profound gratitude to the government, which,
contrary to the slander of emigré whisperers, is not persecuting the Church. In Russia, every
person can confess his own convictions. A word of thanks must also be given to the sole authority
in the world which does, without believing, that work of love which we who believe do not do,
and also to Lenin, the leader of Soviet Russia."
One of the "Conciliar Resolutions" of the "Red Council" was the following: "The people of
the Church should not view the Soviet authority as the power of Antichrist. On the contrary, the
Council directs attention to the fact that the Soviet authority, using governmental methods, is the
only one in the world that is able to realize the ideals of the kingdom of God. For this reason,
every believing member of the Church must be not only an honest citizen, but must also strive in
every way possible, together with the Soviet authority, for the realization on earth of the ideals of
the kingdom of God."
With great sorrow and holy indignation one should note that the Orthodox Ecumenical
Patriarch of Constantinople expressed his solidarity with the Soviet regime regarding the question
of the condemnation of Patriarch Tikhon. At the same time, on the part of the Western world, in
the person of a whole series of prominent social and political figures in Europe, serious attention

was shown the trial and fate of Patriarch Tikhon--attention which did not fail to have an influence
on the Soviet regime (see the roster and account of all the Appeals to the Soviet Government
lodged by various governments, in The Black Book of A. A. Valentinov [Paris, 1925]).
The proposed trial of the Patriarch, of which all the Soviet newspapers wrote at length, many
times, and maliciously, with advance agitation for the death sentence, did not take place. The
Soviet regime used the Patriarch's imprisonment to organize a new ecclesiastical authority, the socalled "Living" or "Renovationist" church, which, with the help of propaganda, terror and
violence, began to spread throughout the whole country, all the while cruelly and pitilessly
persecuting the so-called Tikhonites, i.e. those who remained faithful to His Holiness, Patriarch
Tikhon.
Reading the newspapers in prison, His Holiness, Patriarch Tikhon became increasingly
horrified with each passing day, seeing how the "Living Churchmen" and "Renovationists" were
taking into their own hands control of all the churches and the entire supreme ecclesiastical
authority in Russia. With great sorrow one should not that even prominent hierarchs (e.g.,
Metropolitan Sergy [Stragorodsky] of Nizhegorod, who at one time had embraced
Renovationism, but later repented), were tempted and fell during the time of persecutions.
At that time, the moral tortures to which the Patriarch was subjected in prison were
intensified. Before His Holiness was dangled the possibility of disbanding the entire "Red
Church" and the easing of the indescribable sufferings of the true believers, if only he would
compromise with the atheist regime. The problem that confronted him was: under what
conditions is the legalization of the Orthodox Church under a godless and atheistic government
possible?
The Patriarch had to use his own prestige and fame as a martyr to sacrifice, if required, all
possibilities for the good of the Church, without doing anything to compromise the prestige of the
Orthodox Church itself, Christian morality in general, or the mood of the people and clergy of the
Church, and without violating the canons of the Church. To this end, in addition to issuing
Epistles and Statements acceptable to the Soviet regime, Patriarch Tikhon duly attempted to
mollify it by introducing the New Calendar (after this had been done by the Ecumenical Church
of Constantinople), to establish around him a Supreme Ecclesiastical Administration which
included an agent (a certain archpriest) of the Bolsheviks, and to propose the commemoration of
the authorities during the divine services.
But when the hierarchy, clergy and people loyal to the Patriarch refused to accept these
measures on the local level, the Patriarch willingly and gladly canceled his directives. Seeing the
iniquitous dominion of the Renovationists, achieved with the help of the Soviet regime; seeing
the sea of blood, and hearing from every quarter the groans wrested from the faithful during their
unbelievable tortures; seeing how, one by one, even the elect were falling and stumbling (e.g.,
Metropolitan Sergy of Vladimir, later of Nizhegorod, who addressed an archpastoral appeal for all
to unite with those who had unconditionally submitted to the Supreme Ecclesiastical
Administration of the "Living" "Renovationist" Church), His Holiness, Patriarch Tikhon decided
to consent to that series of concessions and compromises with the Soviet regime which might
have cast a shadow over the moral personality of the Patriarch himself, but which not only did not
bring spiritual harm to the Church, but even preserved its spiritual freedom.
His Holiness Patriarch Tikhon agreed to sign an Epistle in which he condemned any
infringement of the Soviets' authority, and dissociated himself from all counter-Revolution. On 26
June 1923, a terse statement on the release of the Patriarch from prison was published, stunning
everyone with its unexpectedness. In the 29 June 1932 issue of the News of the VTsIK, the
Epistle of the Patriarch, which he had issued the evening before, was published, under the
heading "Among the Churchly": "To the archpastors, pastors and flock of the Orthodox Church."
In it, the Patriarch refused to recognize the sentence pronounced on him by the "Living Church
Council," and refuted the accusations made against him by the "Council"; he was innocent of
political counter-revolution, since, already by 1919, he had given the Church precise orders not to
meddle in politics. "Of course," wrote the Patriarch, "I do not present myself as such a partisan of
the Soviet authorities as the Renovationists declare themselves to be, nor am I such a counter-

revolutionary as the "Council" presents me." Here the Patriarch declares: "I resolutely condemn
all infringement against the Soviet authorities, from wherever it might come."
The moment of His Holiness, Patriarch Tikhon's emergence from prison made an impression
on its eyewitnesses. "A crowd of many thousands had long poured in, filling the whole square
around the prison. A carriage stood beyond. A large force of the secret police on either side of the
crowd formed a corridor from the gates of the prison to the carriage. After a long wait, the gates
opened and the Patriarch appeared. His hair was long, disheveled, gray; his beard was matted; his
eyes were deeply sunken in a gaunt face; an old soldier's greatcoat was wrapped around his naked
body. The Patriarch was barefoot." Shaken, the crowd of many thousands fell to their knees as a
single man and made a prostration. Slowly, the Patriarch walked to the carriage, blessing the
crowd with both hands, and tears flowed down his ravaged face." The people greeted His
Holiness the Patriarch with tears of great, inexpressible joy.
Only to a small degree was the joy dimmed by the fact of the Patriarch's "repentance" before
the Soviet regime, which the newspaper began to exaggerate intensively. The people understood
the motives which moved the Patriarch to sign such a "paper," and they did not accord it any
significance, understanding perfectly, without being told, that this was really only a "paper"
which to no extent essentially defined either the Patriarch's relationship to the Soviet regime or
the relationship of the Soviet regime to the Patriarch.
The freeing of the Patriarch was a great historical event in the history of the much-suffering
Russian Orthodox Church. There are no words to express the universal exultation of the faithful,
the general relief from the never-ending nightmare of the "Living" "Renovationist" church and its
"Supreme Ecclesiastical Administration." All the impurity of this pseudo-church was, in a single
moment, swept away, melted away like wax by fire, like smoke by the wind, like a nightmare
when one awakes.
The activity of the "Living Church Renovationists," from the point of view of the Orthodox
Church, was more horrible than the activity of the Bolshevik party-members. Falsehood within
the heart of the Church is more terrible than falsehood anywhere else. Having established that
falsehood and deception were the fundamental activities of the "Living Churchmen," His
Holiness, Patriarch Tikhon pronounced upon them stern interdicts, and held their resolutions to be
of no effect, null and void. All the actions and sacraments performed by such bishops and priests
who had fallen away from the Church the Patriarch declared to be "devoid of grace and of no
effect." The Patriarch proposed that all the priests and bishops who had turned aside into sin
cleanse themselves by repentance and return to the bosom of the one, universal Orthodox Church.
Many repented. But why was Patriarch Tikhon set free and delivered from trial when the death
sentence had already been pronounced upon him? Of course, those protests which were lodged by
foreign governments throughout the world carried great weight. But of even greater significance
was the growth of the moral authority of those persecuted for the immaculate bride of Christ, the
true "Tikhonite" Russian Orthodox Church. Tormenting Patriarch Tikhon constantly and morally
torturing him, the Soviet regime missed no opportunity to stress that all the blood shed by the
faithful depended directly on the conduct of the Patriarch.
One day, the Patriarch had to take a personal part, as a witness, in the trial initiated by the
Bolsheviks against a group of clergymen. The Patriarch was warned that the fate of the accused
depended on his testimony. This was a trial involving a great many priests, and concluded early in
May of 1922, at which "red justice" was showcased. Here is an eyewitness description of the
Patriarch's interrogation and the conduct of the accused and the audience. "When the stately
figure, robed in black, appeared at the doors of the hall, accompanied by two escorts, everyone
involuntarily stood up. All heads bowed low in profound, respectful homage. His Holiness the
Patriarch calmly and majestically made the sign of the Cross over the accused and, turning upon
the judges a direct, stern and majestic gaze, awaited his interrogation, leaning on his staff. 'You
gave orders that your Appeal be read publicly, calling the people to refuse to submit to the
authorities?' asked the presiding judge. The Patriarch answered calmly: 'The authorities are well
aware that there was in my Appeal no call to refuse to submit to the authorities, only a call to
preserve our holy things, and in the name of preserving them to request the authorities to permit
us to pay the monetary equivalent of their value, so that, while aiding the starving brethren in

such a way, we might still preserve our holy objects.' 'So, this Appeal will cost the lives of your
dutiful servants,' said the presiding judge, indicating with a dramatic gesture the accused seated
on a bench. "The elder cast a kind and loving glance at the ministers of the altar and said clearly
and firmly: 'I have always said, both to the investigative authorities and to all the people, that in
this I alone am guilty. These are merely my army of Christ, which is obediently carrying out the
orders of the leader given it by God. But if a redemptive victim is required, innocent lambs of the
flock of Christ must die.' Here the voice of the Patriarch rose and was audible in all corners of the
immense hall; and he himself seemed to grow when, turning to the accused, he raised his hand
and blessed them, loudly and distinctly saying: 'I bless the faithful servants of the Lord Jesus
Christ to suffer and die for Him.' The accused fell to their knees. The interrogation of the
Patriarch was over."
That evening's session did not continue. "At dawn on 25 April 1922, the sentence of the 'just
and impartial' 'people's' court was handed down: eighteen men were to be executed by firing
squad, the rest were to be imprisoned for terms of various lengths. The suggestion of the
presiding judge that an appeal for leniency be made to the higher authorities was responded to by
Archpriest Zaozersky in an ardent speech and was rejected by all those sentenced." Only a deep
sigh was audible in the hall at the pronouncement of the sentence; not a groan, not weeping.
A great redemptive sacrifice was to be offered up for the sins of the Russian people, and the
people dispersed in silence. Yet not to their homes, but to the square, where all night more and
more awaited the fatal moment. It was already light, the sun had already risen, when the heavy
doors of the court opened and those sentenced to death emerged on the square, surrounded by a
forest of bayonets. They walked bare-headed, their arms crossed upon their breasts, their eyes
upraised to heaven, where the good Redeemer of the world awaited them, where all is forgiven,
all is forgotten, where there are no sufferings, no evil. And a loud and exultant hymn poured forth
from them: "Christ is risen from the dead."
Ecstatically, the people responded to them, crying: "Truly He is risen!" They kissed their
hands, the hems of their garments. The guards fended off the crowd with their rifle-butts, yet they
swelled in number, pressing against the soldiers. Mounted detachments appeared and pushed the
people back with their horses; they beat them back with their rifle-butts, with whips--all to no
avail. The ecstatic singing poured forth, the ecstatic people hurled themselves at the martyrs. A
truck carrying soldiers of the Red Army forced its way into the crowd. They seized the convicted
and literally threw them into it. The truck rumbled and sped off. Yet the joyous "Christ is risen!"
was long heard, was long audible in the clear air of the sunny spring morning."
The "red courts" and "show trials" clearly revealed the astounding moral purity and religious
struggle of the true-believing "Tikhonites" and the loathsome baseness and treachery of all the
Renovationists. These courts and trials became the most powerful religious preaching, instead of
serving as antireligious propaganda. This was not immediately grasped by the Soviet authorities.
And they left many documented facts which future historians can use to reproach them. The main
argument against the "Living Churchmen" and "Renovationists," which the Patriarch, clergy and
laity all used, was the pointing out of the violation of the sacred canons of the Orthodox Church.
All of this forced the Soviet regime gradually and radically to alter its religious policy and to
adopt new methods to demoralize the Church. The atheists began to search for such a
"canonically correct" bishop, who might agree, without violating the canons, to serve the satanic
regime of Antichrist. All the concessions made by His Holiness Patriarch Tikhon did not satisfy
the Soviet government. The Patriarch had not surrendered the spiritual freedom of the Church. In
all his "repentances" and so-called "acts," the canonically correct Patriarch had not agreed to
"serve" the Soviet regime as it required. And those of the bishops who had agreed to such service
had violated the canons.
For this reason, the principal objective of the Soviet regime with regard to the Church was the
attempt to form, in a canonically correct way, the "servile" Church it required. Twice attempts
were made on the life of the Patriarch. One day, a certain supposedly "insane" man threw himself
at a bishop as he was leaving the sanctuary, but seeing that this was not the Patriarch, he did the
bishop no harm. On 9 December 1923, at 8:00 P.M., Iakov Pozolov, the Patriarch's attendant, was
murdered. According to the testimony of a friend of Patriarch Tikhon, Bishop Maxim (in secular

life, Dr. M. A. Zhizhilenko), at the time of the murder of his attendant, the Patriarch was in the
same room, sitting in an arm-chair; but the murderer didn't see him.
Moral tortures, in the form of endless, clandestine, private "conversations" between the secret
police and the Patriarch, continued. It is difficult to imagine how the Patriarch suffered. They
brought him to the point where, though by nature he was a very calm man, he trembled in
agitation and annoyance when informed of the arrival of a secret police agent. In the spring of
1924, Patriarch Gregory of Constantinople tried to meddle in the affairs of the Church of Russia
with the aim of "reconciling" the "Tikhonites" and the "Living Churchmen."
His Holiness, Patriarch Tikhon categorically rejected this attempt. On 25 March 1925, the
feast of the Annunciation, His Holiness, Patriarch Tikhon, that greatest of the new-martyrs of
Russia, reposed. According to the testimony of Bishop Maxim (Dr. M. A. Zhizhilenko), the
Patriarch was poisoned. After the death of the Patriarch, a forged "Deathbed Appeal of Patriarch
Tikhon" was produced, which contradicted what the Hieromartyr had preached and confessed
throughout his entire life.
There are direct proofs that it is a forgery. In the "Appeal," the Patriarch calls himself
"Patriarch of Moscow & the Whole Russian Church." The Patriarch had never referred to himself
in this way. He always referred to himself as "Patriarch of Moscow & All Russia." The signature
at the end--"Patriarch Tikhon"--was also never used by His Holiness. He always signed with the
words "The humble Tikhon, Patriarch of Moscow & All Russia."
The funeral of the Patriarch was a worldwide event. Many millions of the faithful came to
pay homage at the coffin, and later, at the grave of the Patriarch. Among the countless wreaths
were many from abroad. One such wreath bore the inscription, "To a Martyr for Religion."
Ivan M. Andreev
10/10/2013
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